
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world byJSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.istor.org/participate-istor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



ANALYSIS OF RABBINICAL JUDAISM. 

By Ebv. James Scott, D. D., 



Aberlour, N. B., Scotland. 



II. 

3. The grand problem of salvation in all ages was provisionally or 
symbolically solved from the beginning by substitutionary .sacrifice, 
the type of the coming atonement or selfsacrifice of the Christ, mis- 
understood by carnal minds but realized by true spiritual believers. 
Men have been saved since time began in the same way in point of 
fact if not of form, either by faith in a coming Redeemer or in a Savior 
already come. The existence since the Fall — or rather the first prom- 
ise — of sacrifice as a human custom or invention is admitted by ration- 
alists, but the divine designation or appointment of it as a method of 
salvation has been relegated to the period of the return from Babylon 
together with the whole Levitical ritual, to be a means of conserving 
the true spiritual religion of Israel and of symbolising better things to 
come, specially the sacrifice of Christ. This position is contrary to 
the whole tenor of Scripture and to the institutions and beliefs of the 
spiritual Israel, but we certainly find a tendency in all ages to regard 
sacrifice as selfatoning and not as merely a symbol of real atonement. 
This fact explains the frequent and strong condemnation of such sac- 
rifice by the prophets. This idea grew with the decline of the true 
faith till it became the current and settled creed or conviction of 
teachers and taught, priests and people. Sacrifice, like the Romish 
sacraments, the offspring of the same carnal mind, came to be regarded 
as selfsufificient, or as effectual for pardon in themselves or as spera 
operata. Christ was expected not as a Savior to redeem by blood, 
but as a sovereign to redeem by righteousness. Next in order and as a 
necessary consequence, repentance, which according to rationalists 
was the prime element of the religion of Israel, and the only condi- 
tion of forgiveness prior to the restoration, was regarded as the 
medium of pardon during the long and lamentable epoch of fossilized 
Judaism. We find in full operation a religious principle, which the 
exigencies of rationalism must postulate or presuppose as the essence 
of the religion of Israel prior to the Exile. And yet, between the 
critics and the Rabbins there is a point of difference. According to 
the former the divine method of forgiveness was by penitence and 
faith in God's covenant love or promise without sacrifice or reconcili- 
ation, while the way of life according to the latter was by repentance 
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and belief in the covenant mercy of God through self-atoning and 
self-sufificent sacrifice. Both methods teach reconciliation and right- 
eousness by means of subjective feelings and objective acts, and not 
according to the scheme of grace through faith in the redemption and 
righteousness of Messiah as mediator between God and Israel. This 
belief culminated in a fully developed scheme of salvation by inward 
feelings and formal acts. The way of reconciliation, the highway of 
life, according to the traditional law, and the teaching of the Pirke 
Aboth, Mishna and Talmud, is by the assiduous study, clear know- 
ledge and rigorous practice of the whole law, canonical and traditional. 
Both laws were so closely associated, both in creed and conduct, that 
the Massorah was declared by the Rabbins to be not only the index or 
exponent, but t)\& fence of the canon law. Moreover, some time after 
the return from the Exile and the readjustment of the Jewish Church, 
two rival sects arose called the Z-adakim and Chasidim, to the former 
of which afterward belonged the Sadducees, and ultimately the Kara- 
ites, both of whom rejected tradition and clung to the letter of the 
Torah; and to the latter the Pharisees and Essenes, who held fast tra- 
dition and the allegorical interpretation of the law. But all the sects 
and schools of Judaism agreed in holding what the Gospel calls salva- 
tion by the works of the law in religious ritual and practical life, so that 
our Lord and his Apostles charged both priests and people with hav- 
ing made the word and covenant of grace of God in vain or void by 
their traditions. There were doubtless some living and enlightened 
believers during the dark and dreary night of Judaism, who sighed for 
the redemption of Israel, and who saw the day of Messiah afar and 
were glad, who had taken like Zechariah and others the Redeemer 
into their hearts, and were ready like the aged Simeon even to take him 
into their open arms. There were true believers then as there were in 
the days of Elijah, hidden thousands who had not bowed the knee to 
Baal, and long afterwards during the like dark night of Christianity 
secret saints here and there, and even whole communities, who wor- 
shipped God alone and trusted only in Jesus, still salvation by works 
and not by faith in the "Lord our Righteousness" was the essential 
principle of the religion of Judaism. The sect and several schools of 
the Pharisees continued to hold fast the Old Testament truths of the 
immortality of the soul and the resurrection of the body, taught not 
only by figures but by prospective facts according to the progressive 
development of the divine revelation, but the Sadducees and even the 
Essenes, who did not come into contact with Christ, following the 
philosophy of the Stoics and Epicureans denied the doctrines of resur- 
rection and eternal life. 
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4. The ethics of rabbinical Judaism are so closely connected 
with its philosophy, theology and religious dogma, that it is difficult 
to discriminate between them and to define the special characteristics 
of their moral system. There is a specially close and even causal 
connection between ethics and theology, both natural and revealed, 
which we must keep in view in any analysis of the moral code of 
Judaism. It is, therefore, evident that the ethics of Judaism could not 
rise higher than the level of their fountain head in theology and relig- 
ious dogma. We must read their morals not only in the light of what 
they regarded as the natural principles of Judaism but also of the 
three rival theories of virtue of the schools of Greece. Plato, the dis- 
ciple of Socrates, taught that the essence of virtue lay in obedience to 
the will of God, expressed in the divine ideas and operations of the 
universe. The Epicureans went to the opposite extreme, and held 
that the chief good consisted in the pleasures both of the senses and 
the soul. The Aristotelians placed virtue in a certain mean between 
opposite passions according to the dictates of logic or reason. The 
Stoics contended that all morality lay in doing what was seen and felt 
to be right. It is, therefore, evident that the chief good of Aristotle 
was a mere abstract rule in accordance with the logical character of 
his whole philosophy — that Stoicism in respect of morals was inter- 
mediate between Platonism and Epicureanism, and that true virtue 
may be said to consist in obedience to the will of God as expressed in 
man's consciousness of right. The Sadducees and Essenes accepted 
the ethical principle of the Stoics, and taught that virtue is to be pur- 
sued for its own sake, and that it is its own and the only reward of 
human conduct, whilst the Pharisees followed Plato and held that 
morality lay in the imitation of God. And yet the moral code of their 
Rabbins generally laid more stress on mere outward obedience to the 
letter of the law than upon that spirit of love to God and man which 
is the principle of all morality, the fulfilling of the law, and more than 
all burnt-offerings and services. Judaism had sunk morally so low 
that its votaries looked more to the letter than to the spirit of the law, 
to appearance than to reality. Ethics signally followed the law of 
that decline or deterioration to which we have already referred. The 
Church of God had sunk to the lowest grade of degradation, and 
needed not only a reformer but a maker of new morals to mankind. 
The world must be taught that the grand morality is the love of God 
in Christ and of all humanity. 

Accordingly the great Teacher of morals, who came not to des- 
troy but to fulfil ithe law, contrasted the traditional doctrine of the 
scribes not only with his own teaching but also with that of the Old 
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Testament. He began by declaring in his sermon on the Mount that 
the righteousness which he required excelled in moral quality the 
righteousness of the scribes and Pharisees. It must be inward, vital 
and spiritual in contrast with the outward, legal and formal righteous- 
ness of the schools and sects. Then he went on to adduce special 
instances of their negative, naked and evasive doctrine of righteous- 
ness or obedience to the moral law. Some individuals, such as the 
scribe who was not far from the kingdom of God, might rise through 
the Scripture and the grace of God above the current creed or code, 
and teach fragments of true morality, but the great Master did not 
speak of persons but of the principles which they represented. 

The scribes taught that the violation of the 6th commandment or 
murder lay merely in the actual fact of imbruing one's hands in his 
brother's blood, and made men amenable mainly to the criminal courts 
of the country, but the Lord declared that hatred is the spirit of mur- 
der and exposes men to the judgment of heaven. The 7th command- 
ment also was interpreted or perverted as forbidding merely overt 
acts of criminal intercourse between the sexes, but Christ declared 
that all wanton sexual lust or concupiscence is adultery, that he who 
looks on a woman to lust after her has committed adultery with her 
already in his heart. The Mosaic law of divorce, which allowed a man 
to divorce his wife for "some uncleanness," was interpreted by the 
schools of Hillel, the rival of that of Shammai, to mean anything in a 
wife that might be offensive to a capricious or lascivious husband, but 
the great Master inculcated the primary law of marriage, and that the 
only valid ground of its dissolution is conjugal infidelity. 

Even the law of rigid justice or retaliation, an eye for an eye and 
a tooth for a tooth, designed to place retribution in the hands of the 
public magistrate, was misinterpreted by some of the teachers of the 
law to justify personal and private vengeance. The natural instinct 
of retaliation was allowed thereby to overbear the rights of individu- 
als to trial, the claims of public justice and the best interests of soci- 
ety, as well as the province of the courts of justice. 

Even the primary and most sacred duty of loving and providing 
for parents according to the moral law, was recklessly set aside pr sus- 
pended by the vicious doctrine of Corban, which was both a legal 
fiction and a lie, whereby a person could evade his obligation by 
simply saying that his spare money was all dedicated to the Lord as a 
gift for the service of the Temple. 

We need not, therefore, wonder that the law, which requires the 
love of our neighbor, should have been perverted by a wicked gloss 
to imply and justify the hatred of enemies. The bigotry and bitterness 
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of the later Jews made them so odious to the Gentiles that they 
charged them with hatred of the human race. But the Lord drew 
out in contrast the full meaning of this moral precept of the law, and 
taught that the true morality is the love of God and man, and especi- 
ally the love of enemies, a truth which neither the Jews nor Gentiles 
knew nor practised. We must add that the Massorah, or fence around 
the law, by which it was to be both expounded and defended, not only 
erected a new standard of doctrine, but a new code of merely cere- 
monial and conventional morality, directly antagonistic to the moral 
law founded on the nature and moral relations of the Creator and 
creature. It is clear, therefore, that the Jewish schools dealt with the 
mere letter of the law and not with the spirit of it, that they made its 
authority void by factitious fences, and taught for doctrines command- 
ments of men. 

We conclude these articles by drawing the following inferences 
from the subject discussed. 

1. The rabbinical writings generally are a grotesque and motley 
mixture of fact and fiction, truth and error, wheat and chaff. Ration- 
alists aflfirm that even the Canonical writings are imperfect in their 
form or phraseology, that the word of God lies in them, but that they 
are not the Word of God, that a considerable amount of chaff is 
mixed with the pure wheat of truth, which must be sifted and sepa- 
rated by the reason of the critic or of the common reader. They 
generally admit, however, that the chaff is nothing to the wheat, that 
there are but a few handfuls of the one to many bushels of the other, 
but in the Jewish writers generally from the close of the Canon down- 
wards we find on the contrary merely a few grains of wheat to one 
bushel of chaff. The pure ore of the divine word is so covered and 
concealed by the debris of tradition, mystic allegory and vain philos- 
ophy as to be almost wholly hidden from view. We feel that we have 
come down from the rare air and bright sunshine of the hills of Leb- 
anon and Zion to the dark caves and murky dales and marshes of the 
plains. We have descended from the sublime heights of divine wis- 
dom to the low and loud-resounding caverns of human folly. It is 
like the downfall of Lucifer, son of the morning, the arch-angel fallen. 

2. This marked inferiority of the rabbinical writings to the 
Canon of Scripture morally demonstrates the divine inspiration of 
the Old Testament in the same way as the writings of the apostolic 
and other Christian fathers prove the inspiration of the New. The 
descent in either case is so swift and sudden, and the gulf between 
them so wide and patent, that nothing can account for it but the 
divine authorship and authority of the Scriptures or God himself 
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speaking there, according to their own claims and the creed of all evan- 
gelical churches. The inspiration of the Scriptures may be proved in 
several ways, such as the testimony of the Church in all ages, the his- 
torical credibility of the Book itself, embracing all its ordinary and 
extraordinary facts or phenomena, the philosophical law or principle 
of causation that a perfect cause is necessary to a perfect effect, or 
that there can be nothing in the effect which is not in the cause, and 
above all, by the experimental evidence or witness of the Holy Spirit 
in the human heart, but these are not the evidences which we urge 
here. We point merely to the moral proof of inspiration as set forth 
in the Westminster Confession, "the heavenliness of the matter, the 
efficacy of the doctrine, the majesty of the style, the consent of all 
the parts, the scope of the whole, which is to give glory to God, the 
full discovery which it makes of the only way of man's salvation, the 
many other incomparable excellencies, and the entire perfection 
thereof," arguments by which it doth abundantly evidence itself to be 
the Word of God. 

3. The decline of the Jewish church doctrinally, morally and 
civilly, arose mainly from the decay of spiritual life, which led to a 
lamentable departure from the faith and worship of the Scripture, and 
to the adoption of a co-ordinate standard of truth, which practically 
made the Word of God subordinate to the law of tradition, and there- 
by set an example which the declining Church of Christ was not slow 
to imitate in another form, by subjecting the interpretation of the 
Bible to ecclesiastical authority. The grand cause of the declension 
and downfall of the Church of God in all ages, whereby history con- 
stantly repeats itself, has been the decay of spiritual life, the loss of 
first love, the evil heart of unbelief, leading away from the living God 
to seek satisfaction in senseless superstition and ritual observance, in 
sordid worldliness and sensual lusts. 



